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SIGNS AND WONDERS Book -Chapter 21, page 96 Journey to California... 1889 #1 In the fall of 1889, we felt that the Lord was calling us to California. We obeyed the voice, were ready and started immediately, not knowing a single person in this part of the country. As we traveled together, cars rolling
through one state after another, we noticed a difference in climate. Some states were given fully vegetation, all green and beautiful; some of them were mining areas, huge wealth in minerals of various kinds. We found ourselves sweeping over the plains and deserts. Sometimes hundreds of miles away
there was no shrub or tree; nothing but yellow sand from time to time was visible; on the other hand nothing but the black sands for miles and miles. Finally we arrived safely in the big city of San Francisco and stayed at the hotel for a few days. Being very tired of our long journey and summer work, we felt
we had to look for a quiet place to rest and mind and body, so we took a journey of sixty miles to Pascadero, a small town in a valley surrounded by mountains. We started a meeting in Oakland, California, on October 28, 1889. The wet weather has set in. We pitched our tents in the rain, such as was
never known in Auckland before. People looked on in astonishment and amazement. From a human point of view, everything looked dark and discouraging. Of course, God's ways are not our ways. It takes a great deal of confidence, faith, and courage in God to move forward on His orders without
knowing a single step of the way. Here we were in a foreign country and our money is about gone, with no means to go back to the east. We admitted that we were pilgrims in a foreign country, but we knew that we were looking for a city out of sight. Mehr ansehen Azusa Street Prophecy In recent days,
three things will befall the Great Pentecostal movement: 1. Excessive influence on power, not righteousness; 2. Excessive emphasis on praise for God, for whom they no longer pray; 3. Excessive influence on the gifts of the Spirit, not on the Lord of Christ. The rebirth of Azusa Street was a historic
collection of Pentecostal renaissance that took place in Los Angeles, California, and is the source of the Pentecostal movement. It was led by William Seymour, an African-American preacher. It began with a meeting on April 14, 1906 and lasted until about 1915. The revival was characterized by an
enthusiastic spiritual experience, accompanied by miracles, dramatic services, conversations in languages and interracial dreaming. Participants were criticized by secular media and Christian theologians for behaviour that was considered outrageous and unorthodox, especially at the time. Today,
according to historians, rebirth is the main catalyst for the spread of Pentecostalism in the 20th century. This entry was featured in DreamBlog 2012 and tagged by Azusa Revival, Billy Graham, Chuck Pierce Prophecy, Dream Dictionary, Dream Dictionary, Dream Dictionary, Dream Dictionary, and
interpretations, dream story, Dream Histroy, Histroy, interpretation, dream interpretation of sleep, dream translators, dream dictionary, dreams interpret, heaven, dream story, interpretation of dream, meaning numbers, meaning of characters, prophecy, supernatural, Tommy Hicks, visions of the end of
times, what dreams mean. The laying of the permafroska. Historic Pentecostal Revival Meeting Part series about pentecostal background Christianity Protestantism Reformation Methodist Revival Restoration of the Holiness Movement Early History of Bethel Bible College 1904-1905 Welsh Revival of
Azusa Street Revival by Charles Fox Parham William J. Seymour Key Persuasion Epiphany with The Holy Spirit Ended the Work Of the Last Rain Spiritual Gifts Speaking in The Languages Of Divine Healing Visions Key People Asa A. Allen Yiye Avila Joseph Ayo Babalola William M. Branham David
Yonggi Cho Jack Coe Margaret Court Lucy F. Farrow Donald G Benny Hinn Rex Rex Humbard George Jeffries Catherine Kulman Gerald Archie Mangun Charles Harrison Mason Aimee Semple McPherson Charles Fox Parham David du Plessis Oral Roberts Pat Robertson Bishop Ida Robinson William
J. Seymour Ambrose Jessup Tomlinson Smith Wigglesworth Maria Woodworth-Etter Category: Pentecostals Major Denominations Apostolic Church Of God Church in the Church of Christ of God (Cleveland, Tennessee) International Church of the Four-Wedding Gospel International Pentecostal Church
Of Pentecostal Sanctuary United Pentecostal Church International Associated Movements Evangelism Oneness Pentecostal vte Athes street Revival which took place in Los Angeles, California. It was led by William Seymour, an African-American preacher. The three-year renaissance began on April 9,
1906 and continued until about 1915. On the night of April 9, 1906, Seymour and seven people were waiting for God in Bonnie Bray Street, when suddenly, as if struck by lightning, they were knocked from their chairs to the floor, and the other seven began to speak in tongues and shout loudly, praising
God. The news quickly spread; The city was stirred; Crowds gathered; and a few days later Seymour himself accepted the Holy Spirit; services were moved outside to accommodate the crowds that came from all over the world; people fell under the authority of God as they approached; people were
baptized in the Holy Spirit, and the sick were healed, and sinners were saved. To further accommodate the crowd was provided an old dilapidated two-century frame building on Azusa Street, 312 in the industrial part of the city. This building, originally built for the African Methodist Episcopal Church
(AME), has recently been used as a livery stable, warehouse and apartment building. In this humble mission on Azusa Street there was a continuous three-year renaissance, as has become known all over the world. Stanley H. Frodsham in his book With Signs, Next cites the description of the scene: the
revival was characterized by spiritual accompanied by testimonies of miracles of physical healing, worship and language conversations. Participants were criticized by some secular media and Christian theologians for behavior that was considered outrageous and unorthodox, especially at the time.
Today, according to historians, rebirth is the main catalyst for the spread of Pentecostalism in the 20th century. Background Los Angeles William J. Seymour, leader of the Azusa Street Revival in 1905, William J. Seymour, the one-eyed 34-year-old son of freed slaves, was a student of the famous
Pentecostal preacher Charles Parham and a temporary pastor of a small church of holiness in Topeka, Kansas. Seymour inherited from Parham the belief that baptism by the Holy Spirit was the third work of grace, after a new birth (the first work of grace) and all consecration (the second work of grace).
Neely Terry, an African-American woman who attended a small church of holiness pastored by Julia Hutchins in Los Angeles, made a trip to visit the family in Houston in late 1905. While in Houston, she visited Seymour Church, where he preached about receiving the Holy Spirit with evidence that he
spoke other languages, and although he did not experience it personally, Terry was impressed by his character and message. Back home in California, Terry invited Seymour to speak at a local church. Seymour received and accepted the invitation in February 1906, and he received financial assistance
and blessing from Parham for a planned month-long visit. Seymour arrived in Los Angeles on February 22, 1906, and preached for two days at Julia Hutchins Church on the corner of Ninth Street and Santa Fe Avenue. During his first sermon, he preached that speaking in tongues was the first biblical
testimony of the inevitable filling of the Holy Spirit. The following Sunday, March 4, he returned to church and found Hutchins had broken down the door. The elders of the church rejected Seymour's teachings, primarily because he had not yet experienced the blessings he preached about. Condemnation
of his message was also a statement from the Southern California Church Holiness Association, with which the church was affiliated. However, not all members of Hutchins Church rejected Seymour's sermon. He was asked to stay in the house of Edward S. Lee's parishioners, and he began conducting
bible studies and prayer meetings there. North Bonnie Bray Street Seymour and his wife Jenny House on Bonnie Bray Street Seymour and his small group of new followers soon moved into the home of Richard and Ruth Asberry at 216 North Bonnie Brae Street. White families from local holiness
churches began to attend as well. The group met regularly and prayed for the baptism of the Holy Spirit. On April 9, 1906, after five weeks of Seymour's sermon and prayer, and three days after the supposed 10-day fast, S. Lee spoke languages for the first time. At the next meeting, Seymour shared
Lee's testimony and preached a sermon about Acts 2:4, and six others soon began speaking in tongues, including Jenny Moore, who later became Seymour's wife. A few days later, on April 12, Seymour spoke for the first time in tongues after praying through the night. News of the events in North Bonnie
Brae St. quickly spread among African Americans, Latinos, and white residents of the city, and for several nights various speakers preached to a crowd of curious and interested spectators from the porch of Asberry's house. Among the spectators were people from a wide range of income levels and
religious traditions. Hutchins eventually spoke in tongues as her entire congregation began attending meetings. Soon the crowd became very large and were full of people speaking, screaming, singing and moaning. Finally, the porch collapsed, forcing the group to start looking for a new venue. One
resident described the events at 216 North Bonnie Brae as saying: they were screaming for three days and three nights. It was the Easter season. People came from everywhere. By the next morning there was no way to get close to home. When people come, they fall under the power of God; and the
whole town was stirred. They screamed until the foundation of the house gave way, but no one was hurt. Azusa Street Terms of the Apostolic Mission of Faith on Azusa Street, The now considered birthplace of Pentecostal Group from Bonnie Bray Street eventually discovered the affordable building at
312 Azusa Street (340254N 11814'28W/ 34.0483797'N 118.2411076'W/ 34.0483797; -118.2411076) in downtown Los Angeles, which was originally built as the African Methodist Episcopal Church in the then poor part of the city. The rent was $8.00 per month. The newspaper called the building in
downtown Los Angeles a fading shack. Since the church moved, the building has served as a wholesale house, warehouse, sawmill, barnyards, head shop, and most recently used as a stable with rooms to rent upstairs. It was a small rectangular building with a flat roof, about 60 feet (18 m) long and 40
feet (12 m) wide with a total area of 2,400 square feet (220 m2), and sided with the weathered white cotton. The only sign that it was once the house of God was one Gothic-style window above the main entrance. Discarded lumber and plaster clogged a large room, like a barn, on the ground floor.
However, it has been secured and cleaned up in preparation for services. They held their first meeting on April 14, 1906. Church services were held on the ground floor, where the benches were placed in a rectangular pattern. Some of the benches were just boards put on top of empty nail barrels. There
was a elevated platform, since the ceiling was only eight feet high. Initially there was no pulpit. Frank Bartleman, one of the first participants in the revival, recalled that Brother Seymour usually sat behind two empty shoe boxes, one on top of the other. He usually kept his head at the top during the
meeting, in prayer. There was no pride there.... In this old building, with its low rafters and bare floors... The second floor of the now-named Apostolic Faith Mission housed an office and rooms for several residents, including Seymour and his new wife, Jenny. He also had a large prayer room to cope with
the overflow from the altar services below. The prayer room was furnished with chairs and benches made of California redwood boards, laid from end to end on the back chairs. By mid-May 1906, between 300 and 1,500 people will try to fit into the building. Since the horses were recently residents of the
building, flies constantly bothered visitors. People from different walks of life came together to worship: men, women, children, blacks, whites, Asians, Native Americans, immigrants, the rich, the poor, the illiterate and the educated. People of all ages flocked to Los Angeles with both skepticism and a
desire to participate. The mixing of races and the promotion of women in leadership was remarkable, as 1906 was the height of the Jim Crow era and fourteen years before women were elected in the United States. Services and services on Azusa Street, 312, were frequent and spontaneous, services are
held almost round the clock. Among those attracted by the revival were not only members of the Holiness Movement, but also Baptists, Mennonites, quakers and Presbyterians. An observer in one of the services wrote these words: no musical instruments are used. None of them are needed. No choirangels were heard by some in spirit. Collections are not accepted. No bills were placed to advertise the meetings. No church organization has returned to it. Everyone who is in touch with God understands as soon as they enter meetings that the Holy Spirit is a leader. The Los Angeles Times was not so
kind in its description: meetings take place in a collapse down a shack on Azusa Street, and devotees of strange doctrine practice the most fanatical rites, preach the most daring theories and work themselves in a state of mad excitement in their peculiar zeal. People of color and spraying whites make up
the congregation, and the night is made a hideous neighborhood howl of believers who for hours sway back and forth in the nerve racking attitudes of prayer and prayer. They claim to be the gift of languages and be able to understand Babylon. The first edition of the Apostolic Faith stated that visitors
usually reacted to the revival: proud, well-dressed preachers came to investigate. Soon their lofty glances were replaced Interestingly, then comes the conviction, and very often you will find them in a short time lying on the dirty floor, asking God to forgive them and make them small children. A historic sign
of Azusa Street in Los Angeles, CAAmong first-hand had reports of the blind with their eyesight restored, disease cured instantly, and immigrants speaking German, Yiddish, and Spanish all speak their native language to uneducated black members who have translated languages into English with
supernatural abilities. Singing was sporadic and in a cappella or sometimes there would be no singing in tongues. There were periods of prolonged silence. Participants were sometimes naked in the Spirit. Visitors testified, and members read aloud testimonies that were mailed to the mission. There was a
prayer about the gift of languages. In tongues there was a prayer for the sick, for the missionaries, and all requests were given to be present or mailed. There were spontaneous sermons and altar calls for salvation, consecration, and baptism of the Holy Spirit. Lawrence Catley, whose family attended the
revival, said that most of the sermon services consisted of Seymour opening the Bible and believers speaking to preach or testify as they were led by the Holy Spirit. Many people were constantly screaming throughout the meetings. The mission members never accepted the offerings, but there was a

vessel next to the door for those who wanted to support the revival. The mission on Azusa Street has never had many more than 50 to 60, with hundreds if not thousands of people visiting or temporarily staying for many years. Charles Parham Home article: Charles Parham By October 1906, Charles
Parham was invited to speak at a series of meetings on Azusa Street, but was quickly not invited. Parham had personal conflicts with Seymour and wanted to be the main authority of the movement, but the presiding leaders of the Apostolic Faith Mission were in no hurry to make any changes to their
methods or leadership. Criticized in a skeptical front-page story called Strange Babylon languages, a Los Angeles Times reporter tried to describe what will soon be known as the Azusa Street Revival. Breathing strange utterances and mouths of faith that the seemingly un sane mortal could understand,
history began, the newest religious sect began in Los Angeles. Another reporter of a local newspaper in September 1906 described what was happening in the following words: a shameful mix of races... they cry and make noise all day and all night. They run, jump, shake everything, shout at the top of
their voices, spin in circles, fall on sawdust covered by the floor, pulling, kicking and rolling all over it. Some are on the sidelines and don't move for hours as if they were dead. These people seem crazy, mentally insane or under a spell. They claim be filled with spirit. They have a one-eyed, illiterate, like
their preacher who stays on his knees most of the time with his head hidden between wooden boxes of milk. He doesn't say very much, but sometimes he can be heard shouting: Repent and he must be running the thing... They repeatedly sing the same song The Comforter Has Come. Participants were
often described as Holy Rollers, Holy Jumpers, Tangled Languages and Holy Ghostbusters. The posts were published throughout the U.S. and in the world of strange events in Los Angeles. An ARTICLE by the LA Times criticizing the behavior of the revival on Azusa Street. Christians from many
traditions were critical, saying that the movement was hyper-emotional, misunderstood Scripture and lost focus on Christ, overestimating the Holy Spirit. For a short time, ministers warned their parishioners to stay away from the mission on Azusa Street. Some called the police and tried to close the
building. The Apostolic Faith publishing the headline of the first ever publication of the Apostolic Faith, since September 1906 Also since September 1906 was the publication of its own revival newsletter, the Apostolic Faith. The questions were published from time to time until May 1908, largely thanks to
the work of Seymour and a white woman named Clara Lam, a member of the Apostolic Faith Mission. The Apostolic Faith was distributed free of charge, and thousands of lay people and ministers received copies around the world. Five thousand copies of the first edition were printed, and by 1907 the
press had a circulation of more than 40,000 copies. The Apostolic Faith reported on the events in the world's Azusa Street mission. The lead story of his first issue called Pentecost came. It contained a letter from Charles Parham, an article on Pentecost from Acts, and a series of anecdotes of people's
experiences in the revival. One of the 1907 editions wrote, One of the symbols of the Lord's coming is that He melts all races and nations together, and they are filled with the power and glory of God. He baptizes one spirit into one body and makes up people who will be ready to meet him when he comes.
The Apostolic Faith has drawn increasing attention to the events on Azusa Street and the young movement that is emerging from the renaissance. Legacy by 1913, the revival of Azusa Street lost momentum, and much of the media attention and crowds left by 1915. Seymour remained there with his wife,
Jenny, for the rest of their lives as pastors of the small African-American congregation, though he often made short trips to help establish other smaller revivals later in life. After Seymour died of a heart attack on September 28, 1922, Jenny led the church until 1931, when parishioners lost the building.
Sending missionaries as the Apostolic Faith and many secular reports touting the events of the Azusa Street Renaissance internationally, individuals visited the mission in order to envy it firsthand. At the same time, thousands of people left Azusa Street with the intention of preaching Christianity abroad.
The Rev. K. E. M. Spooner attended the renaissance in 1909 and became one of the most effective missionaries of the Pentecostal Church in Africa, working among the people of Tsywana in Botswana. A.G. Garr and his wife were sent from Azusa Street as missionaries to Kolkata, India, where they
managed to begin a small revival. Speaking in languages in India does not allow them to speak their native language, Bengali. Later, Garrs went to China, where they arrived in Hong Kong and began to spread Pentecostalism in mainland China. They did so by working through other Protestant churches
and organizations that had already been established. Garr made a significant contribution to early Pentecostalism through his later work on rethinking the doctrine of biblical evidence and changing the doctrine from the belief that speaking in tongues was clearly for evangelism, to the belief that speaking
in tongues was a gift for spiritual empowerment. Missionary Bernt Bernt Bernsten traveled to the area from northern China to investigate the events after hearing that the biblical prophecy of Acts 2:4 was being fulfilled. Other visitors left the renaissance to become missionaries in remote areas around the
world. So many missionaries left Azusa (about thirty-eight left in October 1906) that within two years the movement spread to more than fifty countries, including The United Kingdom, Scandinavia, Germany, Holland, Egypt, Syria, Palestine, South Africa, Hong Kong, China, Ceylon, and India. Christian
leaders have come from all over the world. The birth of the Pentecostal movement leaders of the Apostolic Mission of Faith. Seymour in the front row, second from right; Jenny back row, third from left. By the end of 1906, most leaders from Azusa Street had turned around to form other congregations,
such as the 51st Apostolic Mission of the Faith, the Spanish AFM and the Italian Pentecostal Mission. These missions consisted mainly of immigrants or ethnic groups. The southeastern United States was particularly prolific, as Seymour's approach provided a useful explanation for the charismatic
spiritual climate that is already taking root in these areas. Other new missions were based on preachers who had charisma and energy. Almost all of these new churches were founded among immigrants and the poor. Many existing wesleyan saints have adopted Pentecostal messages, such as the
Church of God (Cleveland, Tennessee), the Church of God in Christ, and the Church of Pentecost of Holiness. The formation of new denominations also occurred, motivated by doctrinal differences between the Wesleyan Pentecostals and their willing colleagues, such as the Assembly of God, formed in
1914, and the Pentecostal Church of God, formed in 1919. Early Controversy led to a split between the Trinitarians and the Pentecostals, the latter founded the Pentecostal Peace Assembly in 1916 and the United Pentecostal Church in 1945. Today, there are more than 500 million Pentecostal believers
and charismatic believers in the world, and this is the fastest growing form of Christianity to date. The rebirth of Azusa Street is generally seen as the beginning of the modern Pentecostal movement. References: Corcoran, Michael. As a humble preacher he lit the Fire of the Pentecostals. Cox News
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